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Moral Psychology Discussion Questions

正名第二十二
凡語治而待去欲者，無以道欲而困於有欲者也。凡語治而待寡欲者，無以節欲而困於欲多者也。有欲無欲，異類也，生死也，非治亂也；欲之多寡，異類也，情之數也，非治亂也。(527)

欲不待可得，而求者從所可。欲不待可得，所受乎天也；求者從所可，[所]受乎心也。所受乎天之一欲，制於所受乎心之多[求]，固難類所受乎天也。人之所欲，生甚矣；人之所惡，死甚矣；然而人有從生成死者，非不欲生而欲死也，不可以生而可以死也。
故欲過之而動不及，心止之也，心之所可中理，則欲雖多，奚傷於治？欲不及而動過之，心使之也。心之所可失理，則欲雖寡，奚止於亂？故治亂在於心之所可，亡於情之所欲。不求之其所(不)在，而求之其所亡，雖曰：我得之，失之矣。(527)

· Why must we control desire? 

· How do 宋子 and some Daoists propose to control desire? 

· Does XZ think we can eliminate desire? 

· How can we control desire? 

· How do these views on desire relate to the doctrine of 性惡? 

· What is 可? Does it make sense to say we act against our desires? 

· What do you think Xúnzǐ means by desire?

性者、天之就也，情者、性之質也，欲者、情之應也。以所欲以為可得而求之，情之所必不免也；以為可而道之，知所必出也。故雖為守門，欲不可去，性之具也；雖為天子，欲不可盡。欲雖不可盡，可以近盡也；欲雖不可去，求可節也。所欲雖不可盡，求者猶近盡；欲雖不可去，所求不得，慮者欲節求也。道者、進則近盡，退則節求，天下莫之若也。(529)

· Explain the concepts of xìng 性, qíng 情, yù 欲, kě 可, and qiú求. 

· How does the view expressed here relate to性惡說, to the concept of wèi 偽, and to Xúnzǐ’s view of moral education? 

凡人莫不從其所可，而去其所不可。知道之莫之若也而不從道者，無之有也。假之有人而欲南無多，而惡北無寡，豈為夫南者之不可盡也，離南行而北走也哉？今人所欲無多，所惡無寡，豈為夫所欲之不可盡也，離得欲之道而取所惡也哉？故可道而從之，奚以損之而亂？不可道而離之，奚以益之而治？故知者論道而已矣，小家珍說之所願皆衰矣。(530)

凡人之取也，所欲未嘗粹而來也；其去也，所惡未嘗粹而往也。故人無動而(不)可以不與權俱。衡不正，則重縣於仰而人以為輕，輕縣於俛而人以為重，此人所以惑於輕重也。權不正，則禍託於欲而人以為福，福託於惡而人以為禍，此亦人所以惑於禍福也。道者、古今之正權，離道而內自擇，則不知禍福之所託。(531)

· What is the role of 道 , and how does道 fill this role? 

· Explain the conception of practical reasoning assumed here. 

· According to this passage, what is our motivation for following dào? Do you think this is the only motivation for following dào that Xúnzǐ discusses?

· What justifies the dào? Is this justification also our main motivation for following the dào?

勸學第一
君子曰：學不可以已。青，取之於藍，而青於藍；冰，水為之而寒於水。木直中繩，輮以為輪，其曲中規，雖有槁暴，不復挺者，輮使之然也。故木受繩則直，金就礪則利，君子博學而日參省乎己，則智明而行無過矣。(2)

· What is the main point of the passage? 

· What is the point of the wood analogy? 

· In study, what must one do besides contact new things? 

· What are the results of study? Intellectual knowledge? 

故不登高山，不知天之高也；不臨深谿，不知地之厚也；不聞先王之遺言，不知學問之大也。干、越、夷、貉之子，生而同聲，長而異俗，教使之然也。詩曰：「嗟爾君子，無恆安息，靖共爾位，好是正直。神之聽之，介爾景福。」神莫大於化道，福莫長於無禍。
· What leads people to be different, to be good or bad? 

· Why is contact with the teachings of the former kings needed? 

吾嘗終日而思矣，不如須臾之所學也﹔吾嘗跂而望矣，不如登高之博見也。登高而招，臂非加長也，而見者遠﹔順風而呼，聲非加疾也，而聞者彰。假輿馬者，非利足也，而致千里。假舟楫者，非能水也，而絕江河。君子生非異也，善假於物也。(4)

· Why is studying accumulated knowledge more effective than just thinking about something oneself? 

· What distinguishes the 君子 from other people? 

· Do you find this a convincing justification for Xúnzǐ’s dào?

南方有鳥焉，名曰蒙鳩，以羽為巢，而編之以髮，繫之葦苕。風至苕折，卵破子死。巢非不完也，所繫者然也。西方有木焉，名曰射干，莖長四寸，生於高山之上而臨百仞之淵。木莖非能長也，所立者然也。蓬生麻中，不扶而直；白沙在涅，與之俱黑。蘭槐之根是為芷，其漸之滫，君子不近，庶人不服。其質非不美也，所漸者然也。故君子居必擇鄉，遊必就士，所以防邪僻而近中正也。(4)

· How is the main idea here related to those in the preceding passages? 

· How is this passage related to 性惡? 

· What makes a person good? 

積土成山，風雨興焉﹔積水成淵，蛟龍生焉。積善成德，而神明自得，聖心備焉。故不積蹞步，無以至千里﹔不積小流，無以成江海。騏驥一躍，不能十步﹔駑馬十駕，功在不舍。鍥而舍之，朽木不折﹔鍥而不舍，金石可鏤。蚯螾無爪牙之利、筋骨之強，上食埃土，下飲黃泉，用心一也。蟹六跪而二螯，非蛇蟺之穴無可寄託者，用心躁也。是故無冥冥之志者，無昭昭之明:無惛惛之事者，無赫赫之功。行衢(qū) 道者不至，事兩君者不容。目不能兩視而明，耳不能兩聽而聰。螣蛇無足而飛，梧鼠五技而窮。詩曰:「尸鳩在桑，其子七兮。淑人君子，其儀一兮。其儀一兮，心如結兮。」故君子結於一也。(7)

· What is the main point of the passage? What factors are needed for successful education?

· What is the key concept that represents the outcome of education? 

學惡乎始?惡乎終?曰:其數則始乎誦經，終乎讀禮:其義則始乎為士，終乎為聖人。真積力久則入，學至乎沒而後止也，故學數有終，若其義則不可須臾舍也。為之，人也，舍之，禽獸也。故書者、政事之紀也，詩者、中聲之所止也，禮者、法之大分，(群)類之綱紀也，故學至乎禮而止矣。夫是之謂道德之極。禮之敬文也，樂之中和也，詩、書之博也，春秋之微也，在天地之閒者畢矣。(10)

· What is 學—what does it include?

· Why does giving up study make one an “animal”?

· What is the content of Xúnzǐ’s curriculum? How do we study it?

· Why or how are the禮 especially important?

君子之學也，入乎耳，箸乎心，布乎四體，形乎動靜。端而言，蝡而動，一可以為法則。小人之學也:入乎耳，出乎口。口耳之閒則四寸，曷足以美七尺之軀哉。古之學者為己，今之學者為人。君子之學也，以美其身:小人之學也，以為禽犢。故不問而告謂之傲，問一而告二謂之囋。傲、囋，非也；君子如響矣。(14) 

· What’s the ideal of learning described here? 

· What does learning involve? 

· How is it reflected in the person? 

學莫便乎近其人。禮、樂法而不說，詩、書故而不切，春秋約而不速。方其人之習、君子之說，則尊以遍矣，周於世矣。故曰:學莫便乎近其人。(15)

· What is needed in learning besides books? Why? Do you agree?

· What does this passage tell us about the nature of tradition?

學之經莫速乎好其人，隆禮次之。上不能好其人，下不能隆禮，安特將學雜識志、順詩、書而已爾，則(末)[沒]世窮年，不免為陋儒而已。將原先王、本仁義，則禮正其經緯蹊徑也。若挈裘領，詘五指而頓之，順者不可勝數也。不道禮憲，以詩、書為之，譬之猶以指測河也，以戈(春)[舂]黍也，以錐餐壺也，不可以得之矣。故隆禮，雖未明，法士也:不隆禮，雖察辯，散儒也。(15)

· What are the two most important things in study? Can we succeed without them?

· What does 儒 mean?

問楛者勿告也，告楛者勿問也，說楛者勿聽也，有爭氣者勿與辨也。故必由其道至，然後接之，非其道則避之。故禮[體?]恭而後可與言道之方，辭順而後可與言道之理，色從而後可與言道之致。故未可與言而言謂之傲，可與言而不言謂之隱，不觀氣色而言謂之瞽。故君子不傲、不隱、不瞽，謹慎其身。詩曰:「匪交匪舒，天子所予。」此之謂也。
· What is the main claim here? Can you see a potential problem with this claim? 

· Are open debates and intellectual challenges an important part of study? 

百發失一，不足謂善射；千里蹞步不至，不足謂善御:倫類不通，仁義不一，不足謂善學。學也者，固學一之也。一出焉，一入焉，涂巷之人也。其善者少，不善者多，桀、紂、盜跖也。全之盡之，然後學者也。君子知夫不全不粹之不足以為美也，故誦數以貫之，思索以通之，為其人以處之，除其害者以持養之，使目非是無欲見也，使耳非是無欲聞也，使口非是無欲言也，使心非是無欲慮也。及至其致好之也，目妤之五色，耳妤之五聲，口好之五味，心利之有天下。是故權利不能傾也，群眾不能移也，天下不能蕩也。生乎由是，死乎由是，夫是之謂德操。德操然後能定，能定然後能應；能定能應，夫是之謂成人。天見其明，地見其光，君子貴其全也。(18–19)

· How is this ideal different from most people’s lifestyle? Do you agree or disagree with it? 

· Is Xúnzǐ’s ethics impractically demanding? 

脩身第二
禮者、所以正身也，師者、所以正禮也。無禮何以正身?無師，吾安知禮之為是也?禮然而然，則是情安禮也；師云而云，則是知若師也。情安禮，知若師，則是聖人也。故非禮，是無法也；非師，是無師也。不是師法而好自用，譬之是猶以盲辨色，以聾辨聲也，舍亂妄無為也。故學也者，法禮也。夫師、以身為正儀而貴自安者也，詩云：「不識不知，順帝之則。」此之謂也。(34)

· Is following the 禮 sufficient for one to become a good 儒? Can we become good儒 by our own efforts?
· Could a sage become a sage by his own efforts, without a teacher?
· Is a teacher sufficient for one to become good?
· Do you think these claims apply to morality in general, or only to the Ruist dào?
榮辱第四
材性知能，君子小人一也。好榮惡辱，好利惡害，是君子小人之所同也，若其所以求之之道則異矣。
小人也者，疾為誕而欲人之信己也，疾為詐而欲人之親己也，禽獸之行而欲人之善己也。慮之難知也，行之難安也，持之難立也，成則必不得其所好，必遇其所惡焉。
故君子者，信矣，而亦欲人之信己也；忠矣，而亦欲人之親己也；脩正治辨矣，而亦欲人之善己也。慮之易知也，行之易安也，持之易立也，成則必得其所好，必不遇其所惡焉。是故窮則不隱，通則大明，身死而名彌白。
小人莫不延頸舉踵而願曰：知慮材性，固有以賢人矣。夫不知其與己無以異也，則君子(汪)[注]錯之當，而小人注錯之過也。故孰察小人之知能，足以知其有餘可以為君子之所為也。譬之越人安越，楚人安楚，君子安雅，是非知能材性然也，是注錯習俗之節異也。仁義德行，常安之術也，然而未必不危也；汙僈、突盜，常危之術也，然而未必不安也。故君子道其常，而小人道其怪也。(60)

· How are the君子 and the 小人 similar? How are they different? 

· How does one become a 君子?

· Does becoming a 君子 depend mainly on moral reasoning? What role does the passage give to moral reasoning? 

· How might virtues fit into the view presented here? 

凡人有所一同：飢而欲食，寒而欲煖，勞而欲息，好利而惡害，是人之所生而有也，是無待而然者也，是禹、桀之所同也。目辨白黑美惡，而耳辨音聲清濁，口辨酸鹹甘苦，鼻辨芬芬腥臊，骨體膚理辨寒暑疾養，是又人之所常生而有也，是無待而然者也，是禹、桀之所同也。
可以為堯、禹，可以為桀、跖，可以為工匠，可以為農賈，在(勢)注錯習俗之所積爾，是又人之所生而有也，是無待而然者也，是禹、桀之所同也。為堯、禹則常安榮，為桀、跖則常危辱；為堯、禹則常愉佚，為工匠農賈則常煩勞。然而人力為此而寡為彼，何也？曰：陋也。堯、禹者，非生而具者也，夫起於變故，成乎脩脩之為，待盡而後備者也。(64)

· How are all people similar? How are the sages different?

· Why do few people become sages?

· Why do some people fail to develop their potential?

人之生固小人，無師無法則唯利之見爾。人之生固小人，又以遇亂世、得亂俗，是以小重小，以亂得亂也。君子非得勢以臨之，則無由得開內焉。今是人之口腹，安知禮義？安知辭讓？安知廉恥隅積？亦□□而□，鄉鄉而飽已矣。人無師無法，則其心正其口腹也。
今使人生而未嘗睹芻豢稻梁也，唯菽藿糟糠之為睹，則以至足為在此也。俄而粲然有秉芻豢而至者，則瞲然視之曰：此何怪也？彼臭之而(無)嗛於鼻，嘗之而甘於口，食之而安於體，則莫不棄此而取彼矣。今以夫先王之道，仁義之統，以相群居，以相持養，以相藩飾，以相安固邪？以夫桀、跖之道，是其為相縣也幾直夫芻豢稻梁之縣糟糠爾哉？
然而人力為此而寡為彼，何也？曰：陋也。陋也者、天下之公患也，人之大殃大害也。故曰：仁者好告示人。告之示之，靡之儇之，鈆之重之，則夫塞者俄且通也，陋者俄且僩也，愚者俄且知也。是若不行，則湯、武在上曷益？桀、紂在上何損？湯、武存，則天下從而治；桀，紂存，則天下從而亂。如是者，豈非人之情固可與如此可與如彼也哉？(65)

· Without moral education, what do people take as a motivation or guide for action? Why do they do this? 

· How can they be changed? What do you think will lead them to change?

儒效第八
以從俗為善，以貨財為寶，以養生為己至道，是民德也。行法至堅，不以私欲亂所聞；如是，則可謂勁士矣。行法至堅，好脩正其所聞以橋飾其情性，其言多當矣而未諭也，其行多當矣而未安也，其知慮多當矣而未周密也，上則能大其所隆，下則能開道不己若者；如是，則可謂篤厚君子矣。脩百王之法若辨白黑，應當世之變若數一二，行禮要節而安之，若生四枝；要時立功之巧，若詔四時；平正扣民之善，億萬之眾而(博)[搏]若一人；如是，則可謂聖人矣。(140)

· How many levels of character are described? 
· What are the features of the 君子 and of the sage? 
性惡第二十三
「塗之人可以為禹」，曷謂也？曰：凡禹之所以為禹者，以其為仁義法正也。然則仁義法正有可知可能之理，然而塗之人也，皆有可以知仁義法正之質，皆有可以能仁義法正之具；然則其可以為禹明矣。
今以仁義法正為固無可知可能之理邪？然則唯禹不知仁義法正、不能仁義法正也。將使塗之人固無可以知仁義法正之質，而固無可以能仁義法正之具邪？然則塗之人也，且內不可以知父子之義，外不可以知君臣之正。不然。今塗之人者，皆內可以知父子之義，外可以知君臣之正，然則其可以知之質、可以能之具，其在塗之人明矣。
今使塗之人者以其可以知之質、可以能之具，本夫仁義之可知之理、可能之具，然則其可以為禹明矣。今使塗之人伏術為學，專心一志，思索孰察，加日縣久，積善而不息，則通於神明、參於天地矣。故聖人者，人之所積而致矣。(552)

· Does everyone have the potential to be a sage?

· How can one become a sage?

· Why are you and I not sages? Why aren’t there more than just a handful of sages?

· Is Xúnzǐ’s explanation of the difference between us and sages convincing?

曰：「聖人可積而致，然而皆不可積，何也？」曰：「可以而不可使也。」故小人可以為君子而不肯為君子，君子可以為小人而不肯為小人。小人、君子者，未嘗不可以相為也；然而不相為者，可以而不可使也。故塗之人可以為禹，(然則)[則然]；塗之人能為禹，未必然也。雖不能為禹，無害可以為禹。足可以徧行天下，然而未嘗有能徧行天下者也。夫工匠、農、賈，未嘗不可以相為事也，然而未嘗能相為事也。用此觀之，然則可以為，未必能也；雖不能，無害可以為。然則能不能之與可不可，其不同遠矣，其不可以相為明矣。(554)

· What’s the difference between 可以 and 能? 

· What explains why the average person isn’t a sage? 

· How does the view presented here compare with that in 〈榮辱〉? 

· What problems for Xúnzǐ’s normative ethics might arise if sages were more common than they are?
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