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PHI 3131 pre-Qín Daoism 先秦道家哲學
Tutorial 1: Discussion Questions

Chad Hansen, A Daoist Theory of Chinese Thought (Oxford, 1992), pp. 200–14
1. According to Hansen (pp. 202–03), what shared premise of the Rú 儒 – Mò 墨 dispute do Daoist texts question? In what sense is the position of the Dàodéjīng 道德經 “anti-language”? (p. 203) Is the point of this “anti-language” position that language cannot describe the ultimate structure of reality?

2. Hansen rejects interpretations of the Dàodéjīng (“DDJ”) that “isolate” Daoism through a “meaning-change hypothesis” (p. 204). What does he mean by a “meaning-change hypothesis” here? What does he mean by “isolating” Daoism? Why does he object to doing so?

3. What does Hansen mean by saying that Shèn Dào 慎到 “naturalizes” the concept of dào? (p. 206) How is this “naturalizing” a response to Mohist and Ruist attempts to take “nature” (tiān 天) as a criterion of dào? What criticism does this position give of a “positive,” prescriptive dào? （關於慎到之學說，參考《莊子．天下》第四節。)  
4. Hansen argues that Shèn Dào’s use of the term “dào 道” is “continuous” with the earlier theories of the Rú and the Mò (p. 207), so the “meaning-change” hypothesis is incorrect. What is his argument (see p. 208)? Do you agree with it or not? Is it similar to or different from other accounts of Daoism you have read?
5. Why does Shèn Dào say we should “abandon knowledge” (棄知)? What kind of knowledge is he talking about? When Shèn Dào advocates “abandoning knowledge” and “not guiding oneself by knowing and thinking” (不師知慮), is the goal to achieve a mystical (神秘主義), ineffable (不可言說的) experience of “oneness” or of the Great Dào? (p. 208) Why or why not?
6. What is “the paradox of primitive Daoism”? (p. 209) Hansen suggests we can also state “another paradox” as an important objection to Shèn Dào (p. 209). What is this second paradox? (And is it really a paradox?) Why does Hansen say “nothing in his argument requires us to give anything up”?
7. In summarizing the view of language in the Dàodéjīng, Hansen states that “learning names shapes our behavioral attitudes, our desires” (p. 212). Explain what he means by this claim. How does it relate to his explanation of wúwéi 無為 on p. 214? 

